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wbich is spread for you today. To HU table you 
are now invited. He not only calls on job with heart 
and mind to ascend to Him : He offers to dwell with 
yon. It is true we do not believe that when He de- 
parted from us, it was oaly the sensible appearance 
of His body which was removed, or that now Ho 
mocks onr senses by nnsobslantial and delusive appear- 
ances. All that concerns us to know is, that we have the 
covenanted certainty of His union with the fairhful com- 
municant; that through this sacred ordinance He imparts 
Himself entire to us, and incorporates us with Him as His 
mystical members, and that "what merit, force, or virtus 
soever there is in His sacrificed body and blood we have it 
fully by I his sacrament ;" that through it our human nature is 
purified by union with His, our sinful bodies made clean by 
His body, onr souls washed by His precious blood ; we are 
enabled evermore to dwell in Him and He in us. May He 
give us hearts to desire these His precious promises._ May 
He enable us to draw near unto Him wiili faith, and by 
faith find the fulfilment of them. May He. having enabled 
us to know Him here by faith, grant us the fruition of His 
glorious Godhead hereafter. — Amen. 



ANCIENT LITURGIES— NO. III. 

THE LITURGY OF ST. CHRTSOSTOST. 

It is not our intention to give the Liturgy of St. Chrysos- 
tom at nny length. Ii is admitted that the Lituryiy of St. 
Chrysostom was, in substance, the Liturgy of St. Basil, 
adopted in the Church of Constantinople by S'. Chrysos- 
tom, about thirty yeats aficr the time of St. Basil, that is, 
about the year 400. St. Chrysostom may probably have 
made some lesser mod licaiions in it, but thesubstance was 
the same. But when Constantinople became the first Pa- 
triarchate of the east, tlie Churches which adopted her 
Liturgy spoke of it as St. Chrysostoni's rather than St. 
Basil's. We need not, therefore, go over the same ground 
again in considering what was in fact the same Liturgy 
nnder another name. 

But the mention of St. Cliry.sostom's Liturgy leads us to 
the proof of a fact which we r.tther assumed when .^peaking 
of St. Basil's LiturL'y, and which we have now to prove. 

We then assumed .-ind asserted that the word BcoroKo; 
(Theotoko.is), which occurs three times in the raddern copies 
of St. Chrysostoni's communion service, and twice in the 
modern Greek copies of St. Basil'.'!, did not once occur in 
the original communion service of St. Basil or St. Chry- 
sostom. 

It will appear from an article in our present number 
that we do not mnke this assertion out of any dislike to 
what the word " Ttieolokos" was originally intended to ex- 
press. We here point outthisfact simply as a proof (o what 
an extent the modem copies of those Liturgies have been 
interpolated, and as a means of detecting interpolated 



The original documents connected with the Kestorian 
controversy afford conclnsive evidence that in the year 131, 
when the Council of Ephestis was held, the word Theolokot 
did not occur in the Liturgy of the Church of Constanti- 
nople. . That was not 30 years after the time of St. Chry- 
sostom. And as no charge was ever made against Nes- 
toriiu, the heretical Archbishop of Constantinople in that 
year, of having put this word out of the Liturgy of his 
Cbnrcb, we conclude that the word Theotokcs was not in 
that Liturgy in St. Chrysostom's time. And that leads us 
to the fuitfaer conclusion that the word was not in the 
Liturfry of St. Basil, for St. Chiysostom in ndopiing that 
Liturpy would probably not have omitted the word if he 
had found it there. 

We will now produce the documents on which this argu- 
ment IS (ounded, taken from the history and proceedings of 
the Council of Ephesus, in ihe Concilia Gcneralia of Labbe 
and Cos.«art, vol. iii, p. 10, &c. (Ed. Paris, 1G71.) 

The sermon of Proclus * naa preached in the Church 
of CoustantiiKiplc, in the prepcncc of Nestorius, in vin- 
dication of tlK- title "'llieotokos,'' which Nestorius de- 
nied to be applicable to the Blc.-^sed Virgin. This sermon 
nowhere appeals to the fact that this terra was, or had ever 
been, applied to the Blessed Virgin in the Liturgy of that 
very Church of Constani inople. The preacher, of course, 
■would have used such an argument if he could. The fact 
that he did not use it is conclusive that the word "Tlico- 
tokos" was not then applied to the blessed Virgin in the 
■Liturgy of the Church of Constantinople. 

But Proclus, urging as he did the applicability of the 
term, was careful to mark its true force and limitation : 
—"We do not preach a man deified, but we confess Gotl 
incarnate, who inscribed His own handmaiden as Hi.s 
mother — He, who according to His being was without 
mother, and according to the dispensation un earth, with- 
out father."" 

In the book which St. Cyril, Bishop of Alexandria, 
wrote to the empresses on this question,' he undertakes 
to shoTv that olderfathers called the Virgin " Theotokos." 
Hcquotes .Athanasiusascallingherso; he quotes Atlicus, 
who was Bishop of Constantinople not long after the 
time of Chrysostom, but who did not call the Virgin 

* •"• " 
••Oue dvOpuirov uvoBimBivra cifpvrrofici', aXXii 
0«6i» ffopiwfltVrn ifieXojovfitv. T^v olniav SoiXriv 
tirfypaifiaTo^ HtjHpa, i ta$' eMav i/itirufj Kai «««' 
ouMvouifiv iiri y^Q airuroip. 



'■Theotokos," but only maintains that "the Word was 
made flesh." 

He quotes the Bishop of Antioch, who calls her 
" Theotokos ;" also Ampliilochius, of Iconium, who docs 
Hot call her " Theotokos," but says that he who was 
born was God ; also, Animon, Bishop of Adrianopic, who 
calls her "Theotokos." 

St. Cyril then quotes from St. Chrysostom a passage 
which affirms that the Son is God, but does not call i he 
Virgin "Theotokos." Now, considering that the ques- 
tion arose in that very Church in which the name rf 
Cliiysostom was so great, and the Liturgy of which 
Chrysostom had himself settled, St. Cyril would surely 
have quoted the word "Theotokos" from that liturgy if 
the word had been in it. 

Again, in the epistle which St. Cyril wrote toNestorius, 
who, as we have said, was Bishop of Constantinople, to 
persuade him *o use the word " Theotokos,' he does not 
appeal to the fact that the word was in the public Liturgy 
of Nestorius's own Church, which assuredly St. Cyril 
would have noticed if the fact were so.'' 

In his second letter to Nestorius, in which St. Cyril 
appeals to the Fathers for the tise of the word, he is 
equally silent as to the Liturgy of Constantinople.' 

In another letter' St. Cyril complains that in the 
Church of Constantinople itself, Dorotheus, in prescnec'of 
Nestorius, had pronounced anathema on any one who useil 
the word Gjoroicoc, and that, notwiihstanding, Nestorius 
had admitted him then and there to the communion. St. 
Cyril ag.iin appea's to the fact that the Fathers ucd the 
word. It surely wonld have been lo the point to say, if it 
could have been said, that the word was in that very 
commnnion service which Nestorius and Dorotheus were 
then celebrating. 

Again, in the letter which St. Cyril wrote to the clergy 
of Constantinople in support of the word Theoiokoi, h? 
is still silent as to that word being in their own Liiur;;y.' 

In the letter of St. Cyril to Celcsiine, Bislioj) of Pome,'' 
about the aforesaid sermon of Dorotheus, there is the same 
appeal to the Fathers for the use of the word Thcoloki s, 
and the same silence as to the Liturgy of Constantinople. 

The letters of Celcstine to Nestorius and the clergy of 
Constantinople are equally silent upon the word being in 
their Liturgy.' 

The complaint of the clergy of Constantinople to the 
EmperorJ against Nestorius for his proceedings against 
those who used the word Theotokos, docs not jiistily them 
by appealing to the fact that the word was in the Liturgy 
of their Church. 

A number of other documents might be produced in 
which we might well expect to find some reference to the 
word Theotokos, if it had been in the Liturgy of Constan- 
tinople at that time ; yet no document ever alludes to that 
word being there. We are, therefore, warranted in con- 
cluding that there was no such word in that Liturgy at 
that time. 

If Nestorius had struck that word out of the Liturgy, 
which he surely would have done if it had been there, we 
should, no doubt, hare heard that fact alleged against him 
again and again. Yet he is never accused of having done 
so, and therefore we conclude that the word Gtoroicof was 
not in the Liturgy of St. Chrysostom ; and il not in his, it 
was not in the Liturgy of St. Basil. 

We will now proceed to notice the three passages of the 
modern copy of St, Chrysostom's comnninioii service ( from 
the dismissal of the catechumeriS to the end), in which the 
word Theotokos is found ; that our readers may see what 
sort of passa;^cs bear on the face of them this mark of being 
interpolated; and it will also be seen that in eachcac 
there is other and independent evidence that those passages 
are really interpolations. 

I. "Celehratingthemeniory of onrall h-]ly,undcfilcd, 
blessed-abovc-all, and glorious Lady Theotohts, the 
ever Virgin Mary, with all the saints, we comnicnd our- 
selves and each other, and all our life, to Christ the God." 
— (Goar, Uitualc Graecorum. p. 74. Ed. I'aris, 1047.) 

'rhis p.nssage is tioi in the Harlerini M.S., which is the 
oldest Greek copy of St. ("Chrysostom's Liturgy (p. i)d). 
This ^lows the passage to have been added aficr the tenth 
century. 

The passage also occurs he/ore that part of tJie 
modern "Liturgy of St. Chrysostom" w liieli corresponds 
with the genuine commencement of St. Basil's Liturgy, 
as ascertained in our last. 

Thus the word Theotokos in this passage corresponds 
with other proofs of interpjiation. 

II. Again.inGcar, p. 78, we find in the mo»/ern Liturgy , 
called St. Chrysostom's. the following p.-vssagc : — " We 
further offer to Thee this reasonable s. rvice. for those 
who have rested in the faith, for those before the fathers, 
for the fathers, patriarchs, prophets, apostles, preachers, 
evangelists, martyrs, the continent, and- every spirit 
made perfect in faith ; especially for our all-holy, un- 
defiled, blessed-above-all, and glorious Lady Tkeotokot, 
and ever Virgin Mary." 

We have shown in ourl.nst that there was no such 
passage in the original and genuine Liturgy of St. Basil, 
which Chrysostom adopted and followed. Here too, 
therefore, the word Theotokos concurs with other evi- 
dences of interpolation. 

d Cup »i, p. .?13. "Cip. 11. p. 316-321 

' Cap. ».. p. 32*. 8 U.p Iii., p. 332. C*).. «k., p »40 

' Cup xviti. p. U&3. Cttp. xil., |.'. S61 C;ip XXX. .4'2o. 



III. Again, at p. 84: — "Direct our way, confirm »• 
in thy fear, guard our life, preserve our stops, at the 
prayers and intercession of the glorious Theotokos, and 
ever Virgin Mary, and all the saints." 

We have shown in our last that a similar passafle 
was introduced in the Liturgy of St. Basil after tne 
Syriac translation of that Liturgy was made, being found 
only in the Syriac copy. We may, therefore, be certain 
that this passage was not in the genuine Liturgy of St. 
Chrysostom. So here, too, the word Theotokos concurs 
with other evidence of interpolation. 

Thus, in all the e places where the term Theotokos is 
now found in the modern so-called Liturgy of St. Chry- 
sostom (from the dismissal of the catechumens to the 
end), we have other independent proof that those pas- 
sages are interpolati'ns. That independent proof is 
strikingly confirmed by the evidence of the documents 
we have referrctl to, relating lo the Nestoriaii contro- 
versy, which show (hat the word Theotokos was not in 
theLiturgy of St. Chrysostom in the year 431. 

Thus it ever is ; when the evidence is closely examined, 
whatever goes direct to magnify God the Son — whatever 
goes direct to prove that God the Son was made man — 
that He who was born of the Ble.-sed Virgin was both 
God and "man : all that cun he trace 1 up to the preaching 
of the Apostles themselves. But whatever goes to mag- 
nify Mary asan intercessor— a saviour, the proof of that 
always stops short in the inventions and interpolations 
of late and corrupted ages. 

We think our cxaminution of ancient Liturgicshas not 
been in vain, if it has done no more than lead tis to this 
result. 

We have been unwilling to fatigue our readers with 
the multitude of instances we might produce of the 
manner in which the ancient Liturgies have been cor- 
rnpted in hitor times, but we may hereafter return to 
the subject, in order to examine briefly the Uomah 

LlTUBOY. 



BioTuKoi, DEIPAUA, MOTHER OF GOD. 
We wish to know, once for all, and to have it settled in 
our roailers' minds, whether Iloman Catholics are right or 
wrong in styling the Blessed Virgin, " .Mother of Goil." 

We cordially confers and fully believe that He whom 
she bore is " God of the substance of the Father, begotten 
before the world, and man of the substance of His mother, 
bom in the world ;'' and in that faith we hope to die, and 
to meet Him at His coining. But the question is, if this be 
not enough ; or if it be necessary for true Catholics further 
to give to Her that service and duty and obedience which 
some Roman Catholics tell us that God Himself must owe 
and render to His own Mother. 

The question is not at all eoneeming Hira, her Son ; it is 
concerning her only, whether she, ae mother of God, is a 
joint partaker of the worship and service which we owe to 
God. 

This question is becoming daily more and more the 
turning point and distinguishing characteristic of opposite 
religious systems, and we are resolved, once for all, to try 
to settle our own minds and those of our readers concern- 
ing it. 

The only argument we have ever heard for ca'ling the 
Virgin " Mother of God ' is this : — that the General Council 
Ephesus, acknowledged as a "general council" by the 
Church of England and Ireland, and by Protestants gene- 
rally, decreed that all Christi;ms should call the Blessed 
Virgin " Mother of God,' and should give to her all that 
was due to her in that capacity ; and that, therefore, all 
who acknowledge " the first four gener.il councils," as we 
do,* have the siinic authority for this as for the articles of 
the faith cuntained in the Nicene creed. 

The Catii<ilic Lav.man was established to test such as- 
sertions by original authorities. In this way we will deal 
with the question ; and we invite the attention of all who, 
like ourselves, are in earnest in scekin;; for truth and 
knowledge in those things which lie at the root of their 
religion. 

We approach this subject without passion or prejudice. 

Many of the Greek Fathers called the BIcsscil Virgin 
Ofortfroc ; many of the Latin Fathers called her "Dei- 
p.iia. ' We have no dislike to cither of these terms, save 
that they ore sought to be perverted, and we should bequite 
willing to use cither or boih of them ii> the same sense in 
which the Greek and Latin Fathers in old times used 
them. 

But, after carefully exan.ining the facts and the evidence, 
we aflirm— 

I. That '■ Mother of God" is not the true or proper 
English translation of 9for6<coc or "Deipara." 

II. That thonf;h individual bishops may have used the 
word at and betire the Council of Ephesus, that genenil 



2 Our reii(iei.s Miil not snppose t^dt we are here admitting that even 
a genera) eoiincil is intiillible. On the contrary, westrlctiy huld to the 
21.st article • I tt'e Clinrch o; Fnjiland, wtiich, tre^tinic of ilie anthortty 
«jf cenenit councils, ^ays— "Forasmnclt as they be an assembly of 
men, wlieicol all are ni>t governed with Ihe Spirit and Word or 0«il, 
they may etr. and sometimes liave *rr«'d, even in thingii pertatnlbg 
unin 0(pd. Where'ipoD tiiinRa ordniiied by them sf neee-sary to Ml- 
vation Ijive neitlier ttre'^gtli nor nDthorlly, nnleaa it may b« drdit«d 
ttisc lliey bo talceu ou! u! Holy Scrlptara." But ve Und tll«t the 
(altt) defined by those fonr C<iuniila i« no other than ihe billli of Holy 
Scripture; and we take tliiaas ^iroof itwt the Church of ChrM ifl 
founded on the Itocit uf f .itli and that '- the gatea of IwH sliall not 
prtvail a;;ai: at lier." 
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•ouncil did not adopt the word eee»<!«-of (Th«>toko«). n-^r 
decree that the Blcsised Virjcia slion'il Im- <'»II' <> i^- - ;<• v. 
I. We affirm that "Mother of Go'l" U ii»t the true 
tnin<l!itioa of the Greek OtoroKo; or of the Latin "Dci- 
para." 

if the Greek Fathers had iittended to express what is 
now intended by " Mother of God," they would obviously 
have »ise<l the wortli 9tov /iqrqp, which are the true aiid 
proper Greek for " Mothir of Go<l ;" and the Latin 
Fathers woald oa obviously have used the words " Dci 
Mflter.'' 

But the Greek Fathers did not call her etow /iijrijj> 
Sooner than call her so, they invented n new Greek won), 
©foroicoc, which word was never lienrJ of I)cforc. Sooner 
than call her " Dei Mater,'' the Latin Fathers in»-cntcd a 
new Latin word, "Deipara." The fact of their inventing 
ntv> words shows that they considered the existing wonis 
of their language unsuitable to express their meaning. 
The fact is a striking one, that both Greek and Latin 
Fathers shrunk from applying to the Blessed Virgin those 
terms of their languages which would literally express 
"Mother of God "'• 

Bat the Greek Fathers called her QeoroKos, and the 
Latin Fathers called fier " Deipara." True, many of them 
did so, and so perhaps might we in the sense in which they 
used It. But as they refused to call her Otov fiiiT)i9< 
and " Dei Slaier," so we, FOLLOWING THEIK EX- 
AMPLES, refuse to call her '• .Mother of God." 

We will now show how the new words which the Fathers 
thought it necessary to inven', did ilifTer in sense and mean- 
ing from the words which they refused to use. 

Mijrqp, in the Greek language, '• Mater" in the Latin, 
and " Mother"' in English— all express more than one 
simple idea or relation. 

All three words express the fact that the mother brought 
forth the child. 

All three words/urMer express the relation which thence 
arises, and afterwards continues t.> exit', between the 
mother and the child, viz., aulhoril;/ and r'ght in the 
mother, duty and obedience in the cUi'd. 

For tills reason the Fathers would never use Mi;ri),o 
(Mother), in connection with e«oc (God), or "Mater' 
(Mother), in connection with " Deus" (God). They 
searched carefully for words that would express o»(y the 
fact of God being made of a woman, without expressing 
any maternal authority of the woman in respect of God. 

For this purpose sbme of the Greek Fathers invented 
the word 9* oroicot, compounded of eeoc (God), and nicrw 
to (bjing forth). The Latin translated this literally bv 
♦' Deipara,"' compounded of " Dens'" (Go<I), and " pario," 
to (bring forth). The Latins sometimes paraphrased this 
by " Genetrix Dei," which hiis exactly the same meaning, 
the word genetrix being derived from the old Latin verb, 
••g«tlo, genere," to-briftg forth. 

All these words express only the fact that He whom the 
Virgin brought forth was truly God. The words express 
the divine nature of Him who was bom of the Virgin ; but 
at the same time the words are carefully weighed, to avoid 
expressing any maternal authority or right in the Virgin, 
in relation to God. 

But modern Roman Catholics in.sist on translating 
feteroKOC and "Deipara" " Mother of God," for the very 
pntpose of introducing those maternal relations of anthority 
and right over Him who is God, which the words of the 
Fathers were carefully intended to exclude. lioman Ca- 
tholics insist on translating as if the Greek Fathers had 
used the word< Mi/rijp Otou, which they avoided to use; 
as if the Latin Fathers bad used the words "Mater Dci," 
which they avoided to use. 

We say that this is false translation, intended to support 
£alse views of religion. 

IL We affirm that the General Council of Ephesus did 
not adopt the word etoroicof, or decree that Christians 
should call the Blessed Virgin Btorurof. 

It must be plain to our readers from what we have al- 
ready said, that we do not make this assertion out of any 
dislike to what is properly expressed in the word Otoroxor. 
We make the assertion simply as a matter of fact. 

At the same time, we do believe it to be an instance of 
God's Providentiiil care and government over Hia Church, 
that He did not permit an admittedly general council of 
the Church to adopt a term which, however unobjectionable 
in itself, has since been so perverted by falte translation. 

We will now give a brief statement of what the General 
Council of Ephesus actually did, in the matter of Ncsto. 
rius, the Archbishop of Constantinople, who mainiained 
that Jesus, who was bom of the Virgin, was a different 
person from " God the Son," and, therefore, denied that 
the Virgin could be called Qioroxoi. 



» W» luTe not mrt the term Oiou /ttirtlf In anjr Greek Futllcr, 
or " Del Mater" in any Latin Fiitlit;r. If such wnrda sboiild be found 
lo a few write^^ tliii would be of no wrtuht airamst the generni con- 
sent of ttie Fathers. We cannot consider St. Vinci ot ol I.erins an 
exception, for when he gives his own opinton he alwajs uses the word 
" Theotoltoa ;" he naes ** Pel mater" only when reporting th-* oljec- 
tions of the Nestori^na (Common, c. xv.), wim, of conrse, tried to ex- 
press the doctrine of the Church in wonts ihat Cat' olics would fed to 
be objectionable. We have seen the expr-Asion "Del lister" in a 
synodical letter of Titeodor* of Jerasalem, which waa read in tl.e rhiid 
act of the second Cunncit of Nice (Labbe and Ctiss., vol. tH., p. 72'^}. 
"We think this of no value, becauv: Theodore wrote In Qrecit, and we 
have not the Greek be wrote, but only a barbarous La tn translation, 
made v-robably some axes later. This is not proof ib^it Theodore used 
the words 6<oi' /iqrgp; and even If he did, this Tiiradore, who lived 
prahably atom the year 7J<', la t<.o IMe to bare much weight in this 
question. 



W-» lake this .irconiit from the " Concilia Generalia' of 
i,al>i>c and Co>sart, vol. iii., p. 453 tu 574 (Ed. Paris, 
ItSTl;. 

In the first place Nestorios was cited three times, ac- 
cording to the canons, to appear in the Synod (p. 433- 
460) ; and he refusing to appear, the Synod proceeded lo 
examine the cattse. 

The creed of the Synod of Nice was then read, as being 
that by which the question was to be deciilcd • 

The letter of Cyril, Archbishop of Alexandria, to Ncs- 
torius was then read.'' In this letter, St. Cyril proves, 
through the length of two fulio columns, that tiie Divinity 
and the Uumanity, joined in one person, were ove Christ 
and Son. At the close of his letter, having fully proved 
this, St. Cyril says— '-We Hnd that th- holy Fathers thus 
thought ; thus they were bold to call the Holy Virgin 
BeoToKOi! not as if the nature of the Word, or His 
Divinity, had taken the commencement of his Being from 
the Holy Virgin, hut as His saer'-d liody, endued with a 
rational soul, was bom of her."'* This is all St. Cyril's 
letter says on that point. He mentions the fact that some 
Fathers called her OeortJrog, but docs not assert that it is 
necessary to use that word. The whole object of the letter 
is to prove that Jesus Christ, who was boru of her accord- 
ing to the flesh, was truly God. 

St. Cyril then asked to have it decided whether what he 
had written was agreeable to the creed of the Council of 
Nice. 

On that question, each bishop expressed his opinion in 
his own words. The words used by 120 bishops are given ;' 
ending with, " and all the other bishops laid down the 
stime things." 

All of them approved of the doctrine of St. Cjrril'slcttcr, 
as being agreeable to the creed of the Council of Nice. 

Of the 12(> bishops whose speeches are recorded, ONE, 
Helanicus of RhoHes, concluded his speech thus : "Ana- 
thema be to him who does not believe the Holy Virgin to 
be ©{oroKof." 

This bishop spoke early in the debate ; he was the 
«iii/A who spoke.* Tlie Council, therefore, had this view 
of the case plainly pnt before them. 

Of the other 125 bishops wliose words are recorded, not 
one uttered the word Otoroicof out of his lips ! ! So little 
notion had the Fathers at Ephesus that the object of their 
assembling was to estabhsh the use of the word Qtordicot ! 

There is but one way of accounting for this striking fact : 
it is this, the Fathers at Ephe»u« felt that the solemn duty 
they had to perform was to decide a qtiestion about our 
faith as to the person and nature of Christ, not about the 
honour or dignity of the Virgin. 

It was then proposed by Palladius, Bishop of Amrgea, 
that the letter of Nestorius should be read, in order to see 
if if were agreeable to the doctrine of the FatherSjof Nice."^ 

That letter, in which Nestorius makes out ttie Son of' 
God and the Son of the Virgin to be two different persons, 
was then read. 

The bishops present then declared their opinions, whether 
this letter were " agreeable to the faith defined in the lioly 
synod of the holy Fathers assembled at Nice ;" which all 
decided in the negative. 

The opinions of 33 of the bishops are given at length in 
their own words.' Helanicus of Khode«, who spoke the 
sixth, concluded his speech as before, '• I profess the Holy 
Virgin Mary QioroKOf, and anathema be to him who does 
not so believe."! 

One other bishop, Prothymius of Comana, who spoke 
the twelfth, said, " I anathematise every one who does not 
call the Blessed Virgin eforojcof."""' 

The other 31 bishops, whose speeches are recorded, did 
not mention the word aeoroKOf. 

The opinion.1 of all the other bishops, besides those 33, 
are summed up in saying that, here all the bishops cried 
out anathema to Nestorius, ami his impious faith, and to 
all who communicate with him ;' but not one word appears 
of anathema to those who would rot use the word 9to- 
T<^irof ; so little notion had the Fathers of Ephesus still 
that the great bitsincss of their council was to establish the 
use of the word Bforvao; ! 

The letter of Cielestine, Bishop of Rome, to Nestorius, 
conccraiag his errors, was then read ;"" the word Qioritot 
does not occur in that letter ! 

The letter of Cyril and the Synod of Egypt, which had 
been previously held at Alexandria, to Nestorius, was then 
read, at the request of Peter, a Presbyter of Alexandria, 
who waH present in the Council nt Ephesus. 

That letter of Cyril and the Synod of Egypt did pro- 
nounce anathema on whoever did not confess the Holy 
Virgin 9!orocos." 



doca- 



' p. 4S1. 
<> P. 461. This letter itself is given p. SIS, cap. vlil. 
• OSroif tipfiaofiiv roi's ayiovi vi^fiovtiKoras vari- 
pa£. ohru rt9apaiiKQ0i QtoroKov tintty rrfv ayiav 
Trandivov' ovx «C riis rbv Xoyov ^voiu/^, ijroi rqi 
OtoTtirog aiiTov Tt)v apx^iv Tov ilyai Xa^ovtrqQ i* rijc 
ayia^ TapBtt'OV, d\X* wf ysytfBivroQ i^ avrtf^ tov 
ayiov tiotaaroc, il^v;(iii8irro£ re Xojikuq. — P. 322. 
' l'p.«il-49i. 
S P. 461. 
>• p. 49>. This letter is <lven, p in. cap ix. 
i Pp. 493 to SO . 
J P. 493. 
» v. *»«. 
I P. 501. 
" P. .^0!. T»e Utter It-flf Is gireo, p. 34J. 
■ P. Kl, The l,:llrr ilaeir is giv.n at p. 408. 



The General Council of Ephcsiu heard this read, and bv 
not confirming that anathema, virtnally by their' silence 
set aside whit the intrior Provincial Synod had done.' 

Proof was then produced that copies of the above do 
rocnfs lutd been given u> Nestorius.'' 

And proof of the false doctrine of Nestorius was then 
given, ill sihich mention was made only of hii^error re- 
specting the person and nature of Chris', and not one word 
was said nbouc his refusing due honour to the Blessed 
Vir.iin,'' nor is the word 9(oro»oc mentioned. The doc- 
trine charged on him was this: that " ho had assertetl that 
there was one Son who had been subject to death, and an- 
other Son who was God the Word."' 

Testimonies from earlier fathers and bishops were then 
read' as bearing on the question of doctrine; 18 passages 
were produced from Athaiiasius, Basil, Amphilocfaios, &c. 
Tujo of those passages have the word 9coraicoc. In one 
of them, possibly it is not genuine. Sixteen of those pas- 
sages have not the word esoroeoc! So little notion had 
the bishops who scleetcd those passages that the great 
business of that Council was to establish the me of the word 
9«oroirof ! 

Then were read ptussages from the writings of Nestorius;' 
in which it is clear that the one thing looked at was his 
doctrine concerning Christ, whether He who was born into 
the world was truly Goil or only, Man. 

Then was read the letter of Capreolus, Bishop of Car- 
thage," which letter St. Vincent of Lerins has made famous 
in connection with this sul>ject ; and in this letter the word 
9eoruicoc does not appear. 

Sentence of deprivation was then pa.'iscd on Nestorius as 
having refused to appear on their citation to answer to 
the charges ; the sentence proceeding both on his false 
doctrine and his contumacy. In this sentence, the word 
OsoToKos docs not appear.' 

When Cyril writes to the clcr;y at Constantinople, after 
the sentence, to tell them what was done, he Men gays 
nothing of Theolokos, but relates that Nestorius was de- 
prived " because he had openly said, that Jesus was not 
God." (Page 563.) 

When the Council related their proceeilings to the Em- 
peror, they gave this reason only for depriving Nestorius, 
" that he hail not ce:tsed to say that we should not call 
Him Gild, who, for our sakes, was made man." But 
al)out the Virgin, or Thcotokus, they said nothing. (Page 
571.) 

In all these proceedings the Synod was careful to main- 
tain the true faith concerning Christ, both God and M.an. 
But the Synod never thought fit to go into any considera- 
tion of whether the word 9{aro«0£ ought to be used or not. 
In fact, the Synod never itself used the word e>oroi;o£ but 
once, and then only as the name of a Church in Ephesus !" 
: We call attention now tQfj^iiii'portance of this question. 
■Just as it is of the very esseaca' of our religion to hold that 
He who was bom of the Virgin is truly God, so it is of 
the essence of the modem religion of Kome lo hold that 
the Blessed Virgin is " Mother of God ;'' and for that they 
rely chiefly on this General Council of Ephesus. 

We have seen that this Council did not decree,tliat the 
Blessed Virgin should be called 9(or<>ico£ 

We have seen that the Greek Fathers durst not call the 
Blessed Virgin 9toi; Mr/rijp (Mother of God) : that the 
Latin Fathers durst not call her " Dei Mater'' (Mother 
of God). 

Once for all, then, we demand that some reason be 
shown, if reason there be, why we should call her "Mother 
of God" in English. 

We address this to the priests of Ireland, numbers of 
whom we have good reason to believe read the Catholic 
Latmanj and all of whom have easy access to it. Let 
them now produce their proofs from the early Church, that 
the Blesse<l Virgin is to bo called " Mother of God ; ' 
and our pages are at the<r service to publish it. 

If they have no such priof, let them cease to pervert the 
right ways of the Lord, by asserting what they cannot 
prove ; and let all who seek for the true faith of Christ 
beware of bein^ so perverted. 

• It was probably this epistle of Cyril and Ihe Synod of Egypt which 
led to the prevailing opinion that ttuv Council of E^jhe^us did pro- 
nounce anathema against all who did not use the word OtOTOKOg. 
[iion^sius Bxiguu", who wrote about the year 53). gaie this letter 
truly ai from the Synod of felgypt; but lAiJore Mnreator, the notorious 
forger, about ihe year 7S0, repreatn-ed this letter as part of Che pro- 
ceedinits of tile General Council of ICpbesus. Merlin, Crabbe, and 
other editora of ibe councils followed Istdore Slercutor in this. Tbns 
Ihe fal.'.e notion waa spread about the Council of Ephesns. Lauren- 
tius Stirius, Justellu*, and Labbe, all pointed out that this letter was 
n'> pal t of the proceedtrgs of the Council of ICphe^us. Yet, the false 
notion that it led to about that council isi.otyetsuitl':ienily corrected. 
See " Ubservatio Phtlippi Labbe,' Con. Gen. vol. til , p. 409. 

f P. & 14. 
■l P. 5' 5 (misprinted 407). 
' dWov fiiv Ifi} livai tov iiiov tov ri TToOof ava- 
Sttaiiivov, iiWov li tov Qtbv \6yoi. — P. 505 (mis- 
printed 498). 

• P 503 to nis. 

• p. S-iO. 
" p. 529. 

• P. ^33. The proceedings and aentence aKaiDs' NesJorlas were 
objected to as irreguli^r by the Nestorian party, llut in the tliird 
Act of the Council of KphcSQS, ihoaj proceedings were confirmed, and 
snb»cribi:d by the legal-s of Ctelestine, Bishop of lt<-me 

" Sjn iillcal Epistle, p. 574. The text of Ibis Synodical Epistle is 
evidently and confesieoly deftctire. The next letter wbich follows, 
from Cyril to the Church at A'exaodria, makes il evident ih4l:he le- 
fer-.oce Is lo a Cbtt-cli at Ephesus wh^cb was ea!;-d OtoroKOQ. 



